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O believers! Do not approach prayer while intoxicatedl until you are aware of what you say, nor in a state of "full” impurity2—unless you merely pass through "the mosque—until you have bathed. But if you are ill, on a journey, or have relieved yourselves, or been intimate with your wives and cannot find water, then purify yourselves with clean earth, wiping your faces and hands.3 And Allah is Ever-Pardoning, All-Forgiving. The Prohibition of Approaching Prayer When Drunk Allah
subhaanhu wa ta’ala forbade His believing servants from praying while drunk, for one does not know the meaning of what he is saying in that state. Similarly, He forbade them from attending the Masjids while sexually impure, except when one is just passmg through the Masjid trom ong door to another. In this Ayah, He says, usJ_g.n.. G I9$J.3.7 VRS A P.u|3 VA Iy 585 Y |_9.|.o|§ ,_,..)JI I.e..L: “O you who believe! Do not approach Salah while you are in a drunken state until you know what you are sayin¢
consumption was completely prohibited. After the revelation of this ayah, the Arabs would not drink alcohol close to the time of prayer. Then Allah subhanahu wa ta’ala Completely forbid the act when He revealed Surah Maa1da ayah 90, silaf }SJ.&J [Fevilt] QJa.quI Ja2 5 Hu3 ) F3Y J)IIS uLaAIIs ).ul.\.n.“‘ }&:JI lm[ I}A.al ol L@Jl_; “O you who believe! alcoholic drinks, gambling, Al-Ansab, and Al-Azlam are an abomination of Shayatan’s handiwork. So avoid that in order that you may be successful.” Ina1
Nisa was revealed, at the time of prayer, the Messenger of Allah sallAllahu aalyhi wa sallam would have someone proclaim; “Let not any drunk approach the prayer.” g 3J 905 s [oalss o5 “....until you know what you are saying” is the best description for when one is 1ntox1cated that is when he does not know the meaning of what he is saying. When a person is drunk, he makes obvious mistakes in the recitation and will not be able to be humble during the prayer. Imam Ahmad recorded that Ana:
anhu said that the Messenger of Allah sallAllahu aalyhi wa sallam said: “If one feels sleepy while he is praying, let him sleep for a while so that he knows the meaning of what he is saying.” This was also recorded by Al-Bukhari and An-Nasa’i. In some of the narrations of this hadith, the Messenger sallAllahu aalyhi wa sallam said, “....For he might want to ask for forgiveness, but instead curses himself!” Passing Through the Masjid When Unclean Further in this ayah, Allah subhanahu wa
ta’ala says, | glw.m 5 Jui s 8 yl 1395 5 “nor while Junub (sexually impure), except while passing through, until you bathe (your entire body)...” Ibn Abi Hatim recorded that Ibn Abbas said that this statement means, “Do not enter the Masjid when you are Junub, unless you are just passing by, in which case, you pass through WlthOut sitting down.” Ibn Jarir recorded that Yazid bin Abi Habib commented on this statement that when some men from the Ansar, whose doors literally opened into
sexually impure, and they did not have water, their only way to get water was to pass through the Masjid. So, Allah sent down, this ayah. What supports this statement by Yazid bin Abi Habib radhiAllahu anhu is Bukhari’s report in his Saheeh, that the Messenger of Allah sallAllahu aalyh1 wa sallam said, “Close all the small doors in this Masjid, except that of Abu Bakr.” This is what the Prophet commanded at the end of his life, knowing that Abu Bakr will be the Khalifah after him, and that
he would need to enter the Masjid on numerous occasions to manage the important affairs of the Muslims. In his Sahih, Muslim recorded that A’ishah radhiAllahu anha sald “The Messenger of Allah sallAllahu aalyhi wa sallam said to me, ‘Bring me the garment from the Masjid.’ I said, "I am having my period.’ He said, ‘Your period is not in your hand.” Muslim also collected a similar narration from Abu Hurayrah. This Hadith indicates that the woman is allowed to pass through the Masjid
during menses or post-natal bleeding, and Allah knows best. Description of Tayammum Allah subhanahu wa ta’ala said, L Iw I 2555 26 Is 5 al5 slad)l Afsuald 5I Ja.,LvJI BY e 35l el ,I peiv ol ,I o 5h P.uS Ols “And if you are ill or on a journey or one of you comes from the place of relieving himself or you have contacted women and find no water, then seek clean earth and wipe over your faces and your h hands [with it]. Indeed, Allah is ever Pardoning and Forgiving.” As for the type of illness w.
aggravated by using water, which could be detrimental to a part of the body, or when doing so would prolong an illness. Some scholars said that any type of illness warrants Tayammum, because of the general indications of the Ayah. As for travelling on a journey, it is known, regardless of its length. Allah’s statement, £lad)l AiSual ,I “or you Lamastum women” refers to sexual intercourse. Allah said, Lil> Iw i 525555 26 [ 935 2l5 “but you do not find water,them perform Tayammum with clean ea1
recorded that Imran bin Husayn said, “Allah’s Messenger saw a person sitting away from the people and not praying with them. He asked him, “O so-and-so! What prevented you from offering the prayer with the people, are not you Muslim?’ He replied, Yes, O Allah’s Messenger! I am Junub and there is no water.” The Prophet said, *Perform Tayammum with clean earth and that will be sufficient for you.” Clean earth’ means dust. In his Saheeh, Muslim recorded that Hudhayfah bin Al-
Yaman said that the Messenger of Allah sallAllahu aalyhi wa sallam said: “We were given preference over people in three things. Our lines (in prayer) were arranged in rows to resemble the rows of the angels, all of the earth was made a Masjid for us, and its dust was made clean for us when there is no water.” The Messenger mentioned the favor of making dust a purifier for us, and if there were any other substance to replace it for Tayammum, he would have mentioned it. Imam Ahmad
and the collectors of Sunan, with the exception of Ibn Majah, recorded that Abu Dharr said that the Messenger of Allah sallAllahu aalyhi wa sallam said: “Clean earth is pure for the Muslim, even if he does not find water for ten years. When he finds water, let him use it for his skin, for this is better.” At-Tirmidhi said, “Hasan Sahih”. Allah’s statement, 8555 852523, l9%usl8 “rubbing your faces and hands (Tayammum)” indicates that Tayammum is a substitute for normal ablution, not that it invc
parts that normal ablution does. Therefore, it is sufficient in Tayammum to just wipe the face and hands, as the consensus concurs. The face and hands are wiped with one strike on the sand. Imam Ahmad recorded that Abdur-Rahman bin Abza said that a man came to Umar and asked him, “I am Junub, but there is no water.” Umar said, “Then, do not pray.” Ammar sa1d “Do you not remember, O Leader of the Faithful! You and I were on a military expedition when we became Junub and did
not find water. You did not pray, but I rolled myself in the sand and then prayed. When we went back to the Prophet sallAllahu aalyhi wa sallam, we mentioned to him what had happened. He said to me, “This would have been sufficient for you.” and the Prophet stroked his hand on the earth once, blew into it and wiped his face and hands.” The Muslim Ummah, rather than all other nations, was favored with the allowance of Tayammum. In the two saheehs, it is recorded that Jabir bin
Abdullah said that the Messenger of Allah sallAllahu aalyhi wa sallam said: “I have been given five things which were not given to any (Prophet) before me: Allah made me victorious with fright that covers a month’s distance. The earth has been made for me (and for my followers) a place for praying and an object to perform purification with. Therefore let my followers pray wherever the time of a prayer is due - and in another narration - he will have his means of purity and his Masjid. The
spoils of war have been made lawful for me and it was not made so for anyone else before me. I have been given the right of intercession (on the Day of Resurrection). Every Prophet used to be sent to his nation exclusively, but I have been sent to all mankind.” Allah subhanahu wa ta’ala then ends this Ayah by saying, 1,54 322 o8 alll | “Truly, Allah is Ever Oft-Pardoning, Oft-Forgiving.” meaning, a part of His pardoning and forgiving is that He allows you to use Tayammum and to pray after
there is no water, to make things easy for you. This Ayah sanctifies the position of the prayer, it being too sacred than to be performed in a deficient manner, like in a state of drunkenness, until one becomes aware of what he is saying, or sexually impure, until he bathes (Ghusl), or after answering the call of nature, until he performs ablution. There are exceptions when one is ill or when there is no water. In this case, Allah allows us to use Tayammum, out of His mercy and kindness for His
servants, and to facilitate them, all praise is due to Allah. Overview (Verse 43) One Step Towards Forbidding Drinking As we have seen, this passage started with the commands to worship God alone, associating no partners with Him. Prayer is the closest of all rituals to the central concept of worship. The following verse outlines some of the rulings connected with prayer and the purification which is required for its validity: “Believers, do not attempt to pray when you are drunk, [but wait]
until you know what you are saying; nor when you are in a state of ceremonial impurity, except if are on your way, until you have bathed. But if you are ill, or travelling, or if one of you has come from the toilet, or if you have cohabited with a woman and can find no water, then have recourse to pure dust, passing therewith lightly over your faces and your hands. God is indeed Most Lenient, Much-Forgiving.” (Verse 43) This verse represents one aspect of the Qur’anic method for cultivating
the Muslim community, enhancing its moral sense and refining its values. We should remember here that Islam picked up the Muslim community from the depths of ignorance, when drinking was a well-established social institution, as it is in almost all ignorant societies, ancient and modern. Drinking was a common habit in Roman, Byzantine and Persian societies, when they were at the zenith of their civilisation. It is also characteristic of contemporary European and American societies
which are at the same stage. Similarly, it is very common in backward African societies. In Sweden, which is considered one of the most civilised of contemporary societies, it used to be the case during the first half of the 19th century that every family brewed its own wine and other alcohol. On average, an individual consumed 20 litres. The Swedish Government recognised the seriousness of this state of affairs, and that it led to major alcohol addiction. It, therefore, monopolised the
production of intoxicants, thereby limiting individual consumption, and also restricted drinking in public places. More recently these restrictions have been relaxed. Drinking was then allowed in restaurants, provided that wine was taken with a meal. Later, drinking was allowed in a limited number of public places until midnight. Thereafter, people could only drink beer and similar beverages with a lower alcohol content. Nevertheless, the number of alcoholics among teenagers is growing
steadily. In America, the Government once tried to abolish drinking altogether, and promulgated a law to this effect in 1919, which was ridiculed as the “dry” law. It remained in force for 14 years until the American government found itself compelled to abolish it in 1933. All methods of enhancing public awareness of the harmful effects of drinking were utilised, including publications, the radio, cinema and public lectures. It is estimated that altogether the American administrations spent
over 60 million dollars in campaigning against drink; a very large sum indeed by the standards of that period. Millions of pages were written against drinking in the form of books, pamphlets and the like. Moreover, at least 250 million dollars were spent on enforcing the law during those 14 years. Three hundred people were executed and more than half a million were imprisoned and fines exceeding 16 million dollars were imposed. The Government also confiscated properties worth more
than 400 million dollars. In spite of all this, the pressure was too great for the American administrations and they were finally forced to cancel their prohibition laws. Islam, on the other hand, was able to successfully eradicate this well- entrenched habit, deploylng only a few verses of the Qur’an to do so. This is a striking example of the difference between Divine and human methods in dealing with man and in treating social ills. Pre-Islamic poetry is full of descriptions by Arab poets which
show that drinking was a firmly rooted social habit in Arabia. Moreover, certain events took place in the early days of Islam, 1nvolv1ng personalities from among the best renowned of the Prophet’s Companions, such as *Umar, "Ali, Hamzah and *Abd al-Rahman ibn "Awf. These agam indicate how deeply entrenched the drinking of intoxicants was in Arabian society. It is sufficient for our purposes here to glve only a few examples. “Umar ibn al-Khattab begins his report of how he became a
Muslim by saying: “I used to drink heavily in my pre-Islamic days. I once decided to go to a particular public house to drink... “* Umar continued to drink when he became a Muslim until the revelation of the Qur’anic verse stating: “They ask you about drinking and gambling. Say: 'In both there is great evil although they have some benefits for people, but their evil far exceeds their benefit.”” (2: 219) When *Umar heard this Qur’anic verse he said: “My Lord, give us a clear, categorical
statement on wines.” He continued to drink and uttered the same prayer when the Qur’anic verse, which is the subject of this commentary was revealed. When the express prohibition stated in Siirah 5, entitled The Repast, or Al-Ma’idah was given, ' Umar declared his submission and stopped drinking. There are two reports involving "Ali, *Abd al-Rahméan ibn *Awf [both from the Muhajirin] and Sa'd ibn Mu"adh [from the Ansar] which give the reasons behind the revelation of the present
Qur’anic verse. The first report quotes Sa'd as saying: “Four verses were revealed on my account. A man from the Ansar invited a number of the Muh&jirin and a number of the Angar to a meal. We all ate and drank heavily. Some of us began boasting about our tribes. One man took the chin bone of a camel and pierced it into Sa'd’s nose. Since then, Sa'd has had a pierced nose. This was prior to the prohibition of intoxicants. Shortly afterwards, the verse saying, ‘Believers, do not attempt to
pray when you are drunk”’ (Verse 43), was revealed. The other report is attributed to "Ali ibn Abi Talib who is quoted as saying: “* Abd al-Rahman ibn "Awf invited us to a meal and gave us a great deal to drink. We were under the influence of drink when it was time for prayer. One person was asked to lead us in prayer and he recited the siirah entitled The Unbelievers, or al-Kafiriin, changing its text so as to mean: *Unbelievers, I do not worship what you worship, but we do worship what
you worship.’ (This is the opposite of its meaning.) God then revealed this verse: “Believers, do not attempt to pray when you are drunk, [but wait] until you know what you are saying.”” (Verse 43) We do not need any more examples or stories to tell us how common the habit of drinking was in ignorant Arabian society. Both drinking and gambling were well- established social habits. How did the Islamic method deal with these phenomena? How did it combat this evil which makes it
impossible to establish a good healthy society? We have to remember that social traditions and economic interests are involved in the promotion of such phenomena. As we have already said, the Divine method dealt with these evils by simply using a few verses of the Qur’an. Its approach was easy and gradual. It managed to win the battle without any need to fight, shed blood or sacrifice. The only thing that was shed was the wine itself. All barrels and other containers were spilt. Indeed,
some of the Prophet’s Companions were in the process of drinking when they heard of the prohibition and they spat out what was in their mouths. Gradual Eradication of Evil Social Habits In Madinah, however, Islam established a state which wielded proper authority. Nevertheless, intoxicants were not forbidden by the authority of the state and the force of law. The Islamic approach relied on the Qur’an, working its gentle, steady and firm way, to make use of the Divine insight into man
and his social realities. Incidents like the ones quoted above took place. Hence, the verse we are now discussing was revealed to tell the believers: “Do not attempt to pray when you are drunk, [but wait] until you know what you are saying.” (Verse 43) Here we find the wise, gentle approach in action, the verse representing the middle stage between showing drink as repugnant because its harm is greater than its benefit and a state of total prohibition where drink is seen as an impurity of
Satan’s work. The purpose of this middle stage being to break the habit of drinking by prohibiting it near prayer times, which span the whole day. Some prayers are too close to each other to allow anyone who is given to alcohol time to take one or two drinks and regain enough sobriety to be fully aware of what he is saying. Besides, there were special times for drinking, either early in the day or in the evening. Plus there were prayers that must be offered both in between these times and
following them. Hence, a person with an Islamic sense was sure to weigh up the enjoyment he derives from drinking against neglecting his duty of prayer. At this stage, a good Muslim would not abandon his prayers for anything. Nevertheless, *Umar repeated his prayer: “My Lord, give us a clear, categorical statement on wines.” Time passed and events took place, and the moment arrived when the gradual approach would give its final verdict. Two verses in the next sirah, The Repast, or
Al- Ma’idah, were revealed to state: “Believers: intoxicants, gambling, idolatrous practices and the divining of the future are but a loathsome evil of Satan’s doing. Keep away from them so that you may prosper. By means of intoxicants and gambling Satan seeks only to sow the seeds of enmity and hatred among you, and to turn you away from the remembrance of God and from prayer. Will you not, then, desist?” (5: 90-1) All Muslims stopped drinking. Once the commandment was given, all
wine containers were emptied and broken throughout Madinah. Indeed, those who were in the process of drinking did not swallow what was in their mouths when they were informed of the prohibition. It was, thus, a great triumph for the Qur’an and its approach. How did it all happen? How was this miracle, unparalleled in human history, achieved? It was all made possible because the Islamic approach works on man in a unique way. Essentially, it employs God’s authority and a Muslim'’s
keenness to please Him. To a Muslim, God oversees him at all times. Hence, he cannot lose sight of his top priority of trying to please God. Moreover, Islam gives its followers greater concerns to spend their time on, and these replace that time which was wasted on drinking and any pleasure derived from it. Any sense of loss, which weighs heavily on people in un-Islamic societies, is replaced with a pleasant feeling of fulfilment in the light of Islam, its freedom, and its sense of openness
which unites this life with the life to come. More importantly, Islam gives man the sense of fulfilment generated by faith. To a Muslim, this life becomes pleasant, happy, forward looking, enlightened with a sense of intimacy with God. Intoxicants, which work on the imagination and generate false feelings of happiness and also cause a real headache, no longer present any temptation for a Muslim. Like gambling and other such fun, drinking is a craze, which is not really different from any
other craze, such as sporting events, speed races, cinema, fashion and bull fighting. These are simply a manifestation of a spiritual emptiness reflected in the absence of faith and a lack of high concern consuming one’s energy. They are, in themselves, evidence of the bankruptcy of modern civilisation that finds itself unable to fulfil natural needs and to tap the natural resources of man in a clean, healthy way. It is such emptiness and bankruptcy that leads people to fill the vacuum they feel
in their lives with wine and gambling. What is more, these social diseases are not only the cause of perversion but also of mental and nervous disorders. That miracle, which remains unique in the history of man, was not the result of mere words. It was the result of a complete approach defined by those words and formulated by the Lord of mankind, not by ordinary human beings. This is what distinguishes this approach from all man-made approaches, which, generally speaking, achieve
very little. The question is not how a certain idea or rule is stated. Philosophers, intellectuals, poets and rulers write extensively and formulate rules and maxims. Any philosopher or man of letters may write fine words which may appear to constitute a complete approach or a doctrine. However, such a doctrine has but little effect on people’s minds and consciences because it has no authority behind it. It is the source of the statement that gives it authority. How can the words of a human
being acquire an authority similar to that which is intrinsic in the system given to us by God? When the answer is clear in people’s minds, they will stop formulating for themselves systems and rules which are different from those given to us by God, the Lord of mankind. Only He knows what is suitable for man and only His wisdom and ability are limitless. Yet people’s conceit still prevents them from recognising these facts. But if you are ill, or travelling, or if one of you has come from the
toilet, or if you have cohabited with a woman and can find no water, then have recourse to pure dust, passing therewith lightly over your faces and your hands. God is indeed Most Lenient, Much- Forgiving. (Verse 43) Islamic Worship Made Easy Let us now look at this verse in detail: “Believers, do not attempt to pray when you are drunk, [but wait] until you know what you are saying; nor when you are in a state of ceremonial impurity, except if you are on your way, until you have bathed”
(Verse 43) This stage of prohibiting intoxicants forbids the believers from even trying to pray when they are drunk, until they know fully what they are saying. Furthermore, this verse forbids believers from praying when they are in a state of ceremonial impurity, or janabah, before they have removed it by washing themselves, except in situations when they are “on their way”. Different interpretations have been given to the expression translated here as, “on your way”. Similarly, different
views are expressed with regard to the meaning of “attempting to pray” which may be rendered in a strictly literal translation as “do not come near to prayer”, which this verse forbids. Some scholars say that a person who is in a state of ceremonial impurity, i.e. after sexual intercourse or seminal discharge, must not enter a mosque or stay in it until he has taken a bath. An exception is made in the case of he who wants only to pass through the mosque without staying. A number of the
Prophet’s Companions had their houses surrounding the Prophet’s mosque, with their doors opening onto it. They had to go through the mosque when they wanted to go out or when they came back home. A concession, then, is given to those people to pass through the mosque when they are in a state of ceremonial impurity, provided that they do not stay in the mosque or pray until they have had a bath. Other scholars suggest that what is meant by the prohibition is the prayer itself.
Muslims are not allowed to pray when they are in a state of ceremonial impurity without washing themselves first, unless they are travelling. In this case, a traveller is allowed to go to the mosque and pray, without having had a bath first, provided that he has had dry ablution, i.e. tayammum, which, in this case, replaces both lesser ablution, i.e. wudt’ and full ablution, i.e. ghusl. The first view seems to be the weightier one, because travelling is mentioned later on in the same verse. To say
that the expression “on your way” means “travelling” would make the same rule be unnecessarily repeated twice in the same verse: “But if you are ill, or travelling, or if one of you has come from the toilet, or if you have cohabited with a woman and can find no water, then have recourse to pure dust, passing therewith lightly over your faces and your hands. God is indeed Most Lenient, Much-Forgiving.” (Verse 43) This part of the Qur’anic verse mentions a traveller who finds himself in a
state of ceremonial impurity and who needs to take a bath, or who answers the call of nature and thus needs to perform simple ablution in order to pray. The traveller is given, in this case, the same concession as a person who is ill and who needs to perform either simple or full ablution. The same applies to one who has come from the toilet, which is an expression indicating what people do there. Different views have also been expressed concerning the meaning of lamastum-un- nisa’,
which we have translated as meaning “cohabitation with a woman”, while some scholars interpret is as “touching a woman”. Some scholars believe that it refers to sexual intercourse, which makes it necessary for both partners to have a full bath. Another view explains touching women in any simple body contact. According to some schools of thought, such contact requires simple ablution, i.e. wudu’. Other schools of thought do not make such a requirement. The case is discussed in great
detail in books of Figh. We sum up these different views as follows: (1) touching a woman in any situation or any place requires ablution; (2) a touch requires ablution if the man who touches her is normally excited by such a touch and if she is one to excite a man when touched; (3) a touch requires ablution only if that particular touch stirs some feeling within the man, as he himself determines in every case; (4) a touch does not require ablution in every situation, not, for example, when it
involves embracing or kissing one’s wife. Each of these views is supported by evidence from actions or statements attributed to the Prophet. Such differences are common in matters of detail. We are more inclined to the view that states “if you have touched women” signifies an action requiring full ablution, i.e. a bath, which is cohabitation. In opting for this view, we bypass all differences of opinion with regard to simple ablution or wudta In all the cases mentioned in this verse, whether
they require full ablution or a simple one before one prays, tayammum or dry ablution is considered adequate compensation when water is not available, or when it is available but harmful to use. This is what is meant by the statement “then have recourse to pure dust”. (Verse 43) We are thus instructed to find a place where we can have pure dust, whether it is soil, stone, a wall, or indeed dust which settles on the body of a horse or a donkey or on a bed or a piece of furniture. If we strike
such a surface with our hands and dust appears, then it is a suitable place at which to have dry ablution. The way to do this is to strike that dusty surface once with both hands, and to shake the dust off before passing one’s hands over one’s face and over one’s hands up to the elbows. Some scholars require two strikes, then passing our hands over our faces after the first strike. We then follow the second strike by passing each of our palms over our opposite hand up to each elbow. There is
no need to speak about such differences of opinion in detail here. What we know is that this religion of ours is made easy and the whole idea of dry ablution is symbolic of the ease with which God wants us to follow His instructions. “God is indeed Most Lenient, Much-Forgiving.” (Verse 43) This comment at the end of the verse stresses how God makes things easier for us. He knows that we are weak and assures us that He sympathises with our weaknesses, that He treats us with leniency
and forgives us our failings. Purpose of Islamic Legislation Before we conclude our discussion of the present passage we need to reflect a little on certain points, and to try to understand the wisdom behind tayammum, or dry ablution. Sometimes people who try to explain what lies behind certain Islamic legislation or aspects of Islamic worship, put their points of view very forcefully, implying that they have understood everything there is to understand. This is not the proper way to
explain Qur’anic statements and Islamic legislation, except where the reasons for such legislation are expressly stated in the Qur’an or the Sunnah. It is always preferable to state our point of view adding that it is all that we have been able to understand of the wisdom behind a certain piece of legislation. The possibility cannot be excluded that there may be other reasons behind it which we have not been able to determine. In this way, we assign our human mind to its proper position, vis-a-
vis Qur’anic statements and Divine legislation. What motivates me to say this is that some of us, who may have the best of intentions, try to present such statements and legislation to people within the context of a definite purpose which they may determine according to human knowledge or scientific analysis. This is fine provided that it is put in the right perspective to which I have just alluded in the preceding paragraph. It has often been said that the purpose of having ablution before
prayer is to maintain cleanliness. It may be true that cleanliness is intended through ablution, but to emphasise that it is the only reason why ablution is required before prayer is to follow an approach which is neither correct nor safe. Indeed, there came a time when some people suggested that there was no longer any need for this “primitive” method of cleanliness when we live in a clean environment, with people taking care of their daily cleanliness. If ablution had been legislated for this
purpose, then it would no longer be necessary before prayer. Indeed, there is no longer any need for prayer itself. People have often tried to identify the wisdom behind prayer. At times it has been described in terms of a series of exercises which benefit the whole body, and at other times as providing a good training to maintain discipline, in timing, movement and lining up in congregation. Some people have also suggested that it provides a direct relationship with God with what it
contains of recitation and supplication. All these may be intended in prayer, but to stress that any of them, or indeed all of them put together are the only reasons behind the requirement of prayer, is to depart from the correct and safe approach. There were times when some people suggested that we no longer need the physical exercise which prayers provide, since physical exercise has become much more sophisticated. Other people suggested that the army provides a better place and a
better system to give everyone the sense of discipline so needed. Another group suggested that there was no need to impose this particular form of prayer, since the relationship with God could be better maintained with a more direct, personal and private communion with Him, which need not be encumbered with physical movement. In short, if we try to determine the wisdom behind every aspect of worship or piece of legislation, according to a rational analysis or in line with what
contemporary science may reveal, stressing always that this is the only reason for it, we move away from the proper method of understanding religious statements and Divine legislation. We, thus, open the way to sophistry and futile argument. In addition, we leave ourselves open to mistakes, especially when our analysis is based on what contemporary science and research reveal, when it is always changing or amending what it used to consider a proven fact. With respect to the subject
we are discussing, namely, tayammum or dry ablution, it seems to me that ablution of both types, simple and full, was not ordered simply for the maintenance of cleanliness. Otherwise, the alternative for either type does not serve the same purpose. There must be some other purpose which is served by simple ablution [wudu‘], full ablution [ghusl] as well as by dry ablution [tayammum]. We do not wish to make the same mistake and categorically affirm that our view provides the complete
answer. We wish merely to say that perhaps ablution has been ordered as an intermediate step taking us away from our daily preoccupation in order to prepare us psychologically for prayer, which is a great meeting with God. Taken in this light, tayammum appears to serve the same purpose as simple or full ablution. Having said that, we realise that God’s knowledge is absolute. He knows our inner selves as we do not know them. It behoves us well to learn how to think or speak of God the
Almighty and how to view His commandments. We should also reflect a little on the place of prayer in Islam. We realise that it is so important to attend to prayers, despite any reasons or circumstances which may prevent us from praying. Islam gives us every facility to offer our prayers on time, removing all obstacles that may lie in our way. This is particularly apparent in replacing dry ablution for either or both types of ablution when water is not available or when it is harmful to use, or
when the quantity of water available is needed for drinking and other essentials, as well as when we are travelling. Later on in this sirah, we will speak of how prayers are offered in the battlefield, when soldiers fear a treacherous attack by the enemy. All these aspects emphasise how Islam views prayer as a most essential duty, which should not be neglected for any reason. This is again reflected when one is ill and cannot stand up or sit down. Such a person can pray seated, reclining, or
lying down. They can even pray by signalling the normal movements with their eyes only, if they cannot move any part of their body. Prayer is a communion between the Lord and His servants, which He does not like them to sever, because He knows how important it is for them. God does not need the worship of any of His servants. Indeed, their worship benefits them. They feel that prayer helps them discharge their duties, gives them self satisfaction, reassurance and a feeling of
happiness as they realise that they have a relationship with God which is suitable for them and which they can maintain. Needless to say, God knows human nature best and He knows what suits it. Perhaps we should reflect a little on how certain points are expressed in this Qur’anic verse. Note for example the expression: “or if one of you has come from the toilet”. The Qur’anic verse does not say when you do this or that; it simply speaks of coming back from a certain place in order to
refer to what a person does there. Moreover, it does not attribute that action to the addressees by saying when you come back from the toilet, but it speaks of “one of you” coming back. This is a fine touch, which provides us with an example of how to speak about such situations. Similarly, the expression “or if you have touched women” refers to the physical relationship between man and woman. It is more in keeping with the Islamic standards of propriety to use such an expression.
Touching a woman may be a preliminary step to, or an expression of, the action itself. In either case, we have an example of how such matters should be referred to in conversation when propriety is observed. Again, pure dust is described as “good” dust, suggesting that what is pure is good and what is impure is evil. Again, the expression is most effective, a fine touch. Praise be to the Lord, our Creator who knows our human nature best. blovy Published in Quran Interpretation 2 mins
read Apr 14, 2025 4:43 in the Quran refers to verse 43 of the fourth chapter, Surah An-Nisa (The Women). This verse provides guidance on prayer, specifically addressing the state of mind and body required before performing it. Understanding Surah An-Nisa 4:43 Surah An-Nisa, verse 43 states: "O you who have believed, do not approach prayer while you are intoxicated until you know what you are saying or in a state of janabah, except those passing through [a place of prayer], until you
have washed [your whole body]. And if you are ill or on a journey or one of you comes from the place of relieving himself or you have contacted women and find no water, then seek clean earth and rub over your faces and your hands [with it]. Indeed, Allah is ever Pardoning and Forgiving." Key Interpretations: Intoxication: The verse prohibits approaching prayer while intoxicated, emphasizing the need for clarity of mind and understanding of the words being recited. This prohibition was
revealed before the complete banning of alcohol. The verse highlights the importance of conscious worship. State of Janabah: Janabah refers to a state of ritual impurity usually caused by sexual intercourse or ejaculation. In this state, prayer is not permissible until one performs ghusl (a full ritual bath). The exception is made for those merely passing through a place of prayer; they are not required to perform ghusl in that instance. Ablution (Wudu) and Ritual Cleansing (Ghusl): The verse
specifies the need for ghusl when in a state of janabah. It also touches upon situations where water is unavailable. Tayammum: When water is unavailable due to illness, travel, or other reasons, the verse allows for tayammum (dry ablution) using clean earth or sand. This involves wiping the face and hands with the earth, providing an alternative means of purification when water is inaccessible. Significance This verse highlights the importance of purity, both physical and mental, in prayer.
It offers practical guidelines and concessions, reflecting the ease and accessibility of Islamic practice. © 2025 blovy. All rights reserved.
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warranties are given. The license may not give you all of the permissions necessary for your intended use. For example, other rights such as publicity, privacy, or moral rights may limit how you use the material. Loading... Sahih InternationalO you who have believed, do not approach prayer while you are intoxicated until you know what you are saying or in a state of janabah, except those passing through [a place of prayer], until you have washed [your whole body]. And if you are ill or on a
journey or one of you comes from the place of relieving himself or you have contacted women and find no water, then seek clean earth and wipe over your faces and your hands [with it]. Indeed, Allah is ever Pardoning and Forgiving. Chapter 1 - Al Fatiha (The opening) 2 - Al Bagara (The cow) 3 - Al Imran (The family of Imran) 4 - An Nisa (The women) 5 - Al Maida (The food) 6 - Al Anam (Cattle) 7 - Al Araf (The heights) 8 - Al Anfal (Spoils of war) 9 - Al Tawba (Immunity) 10 - Yunus (Jonah) 11
- Hud 12 - Yusuf (Joseph) 13 - Ar Rad (The thunder) 14 - Ibrahim (Abraham) 15 - Al Hijr (The rock) 16 - An Nahl (The bee) 17 - Bani Israil (The Israelites) 18 - Al Kahf (The cave) 19 - Maryamn (Mary) 20 - Ta-Ha 21 - Al Anbiya (The prophets) 22 - Al Hajj (The pilgrimage) 23 - Al Muminun (The believers) 24 - An Nur (The light) 25 - Al Furqan (The discrimination) 26 - Ash Shuara (The poets) 27 - An Naml (The ant) 28 - Al Qasas (The narrative) 29 - Al Ankabut (The spider) 30 - Ar Rum (The
Romans) 31 - Lugman 32 - As Sajda (The adoration) 33 - Al Ahzab (The allies) 34 - Al Saba (The Saba) 35 - Al Fatir (The angels) 36 - Ya Sin 37 - As Saffat (Those who set up ranks) 38 - Saad 39 - Az Zumar (The troops) 40 - Al Ghafir (The forgiver) 41 - Fussilat (Explained in detail) 42 - Ash Shura (The council) 43 - Az Zukhruf (Gold) 44 - Ad Dukhan (Drought) 45 - Al Jathiya (Kneeling) 46 - Al Ahqgaf (The dunes) 47 - Muhammad 48 - Al Fath (Victory) 49 - Al Hujraat (The apartments) 50 - Qaf 51 -
Adh Dhariyat (The scatterers) 52 - At Tur (The mount) 53 - An Najm (The star) 54 - Al Qamar (The Moon) 55 - Ar Rahman (The beneficent) 56 - Al Wagia (The event) 57 - Al Hadid (Iron) 58 - Al Mujadila (The pleading woman) 59 - Al Hashr (Exile) 60 - Al Mumtahana (The examined woman) 61 - As Saff (The ranks) 62 - Al Jumua (The congregation) 63 - Al Munafiqun (The hypocrites) 64 - At Taghabun (Manifestation of losses) 65 - At Talaq (Divorce) 66 - At Tahrim (Prohibition) 67 - Al Mulk (The
kingdom) 68 - Al Qalam (The pen) 69 - Al Haqqa (The reality) 70 - Al Maarij (Ascending stairways) 71 - Nuh (Noah) 72 - Al Jinn (The Jinn) 73 - Al Muzzammil (The enshrouded one) 74 - Al Muddaththir (The cloaked one) 75 - Al Qiyama (Resurrection) 76 - Al Insan (Man) 77 - Al Mursalat (The emissaries) 78 - An Naba (The tidings) 79 - An Naziat (Those who yearn) 80 - Abasa (He frowned) 81 - At Takwir (The folding up) 82 - Al Infitar (The cleaving) 83 - Al Mutaffifin (The cheats) 84 - Al Isnhiqaq
(Splitting open) 85 - Al Buruj (The stars) 86 - At Tariq (The morning star) 87 - Al Ala (The most high) 88 - Al Ghashiya (The overwhelming) 89 - Al Fajr (The dawn) 90 - Al Balad (The city) 91 - Ash Shams (The Sun) 92 - Al Lail (The night) 93 - Ad Duhaa (The brightness of day) 94 - Al Inshirah (The expansion) 95 - At tin (The fig) 96 - Al Alaq (The clot) 97 - Al Qadr (The power) 98 - Al Bayyina (Clear proof) 99 - Al Zalzala (The shaking) 100 - Al Adiyat (The assaulters) 101 - Al Qaria (The calamity)
102 - At Takathur (Abundance of wealth) 103 - Al Asr (The time) 104 - Al Humaza (The slanderer) 105 - Al Fil (The elephant) 106 - Quraish (The Quraish) 107 - Al Maun (Almsgiving) 108 - Al Kauthar (Abundance) 109 - Al Kafirun (The disbelievers) 110 - An Nasr (Divine support) 111 - Al Lahab (The flame) 112 - Al Ikhlas (The unity) 113 - Al Falaq (Dawn) 114 - An Nas (Mankind) Verse 4.43 Abbas - Tanwir al-Migbas min Tafsir Ibn ‘Abbéas Allah revealed the following about the Companions of
Muhammad prior to the prohibition of intoxicants: (O ye who believe!) in Muhammad and the Qur'an (Draw not near unto prayer) in the Mosque of the Prophet (pbuh) with the Prophet (pbuh) (when ye are drunken, till ye know that which ye utter) so that you know what the prayer leader recites during the prayer, (nor when ye are polluted) nor when you are in a state of major ritual impurity, (save when journeying upon the road) except when passing through when you have to, (till ye have
bathed) to purify yourselves from major ritual impurity. (And if ye be ill) wounded, (or on a journey, or one of you cometh from the closet, or ye have touched women) made love to them, (and ye find not water, then go to high clean soil and rub your faces) with the first clap (and your hands (therewith)) with the second clap. (Lo! Allah is Benign) Allah is Generous for the abundance He has given you, (Forgiving) of any shortcoming that may ensue from you. 4.43 Asrar - Kashf Al-Asrar O you
who have faith! Do not approach the prayer when you are intoxicated until you know what you are saying, or defiled-except for travelers on the road-until you have made the full ablution.... Surely God is pardoning, forgiving. Intoxication is drunkenness. Drunkenness is disparate, and the drunkards diverse. One is drunk with the wine of the grape, another with the wine of heedlessness, another with love for this world, another with the frivolity of the soul and self-love. This last is the most
difficult, for self-love is the basis of idol-worship, the seed of estrangement, the curtain of ill fortune, and the root of every darkness. If you are martyred a hundred times a day in the path of God you will still be an idol-worshiper if you see yourself in the midst. When will you be the man to want the heart without caprice? When you will have the pain to see the body with contempt? [DS 708] When someone is drunk with wine and is fearful and shaking in dread of punishment, the end of his
work will be burning in the fire of punishment-if He does not forgive him. But He may indeed forgive him, for He says, “Surely God forgives the sins altogether” [39:53]. When someone is drunk with the soul's arrogance and with pride and self-worship, his work is in peril. His basis is loss, his deeds damage him, and he dwells in the peril of being led on and deceived and the danger of everlasting separation. Or defiled-except for travelers on the road-until you have made the full ablution. If
the religion were based on reasoning, then the greater ablution would be incumbent after urination, and the minor ablution after ejaculation. Urine is impure and semen is pure. With impure urine, the lesser purity is mandatory, but with pure semen the greater purity. This is so that you will know that the religion is founded on the transmitted, not on the rationally derived; on the Book, not on reasoning; on making oneself a servant, not on self-exertion. The origin of the major ablution is
from the era of Adam. When Adam came from paradise to this world, he fell into companionship with Eve. Gabriel came and said, “O Adam, make a full ablution, for God commands you to do so.” Adam obeyed the command and then said, “O Gabriel, what is the reward for this ablution?” Gabriel said, “For every hair on your body, a one-year's reward will be written for you in the ledger. For every drop of water that passes over your body, God will create an angel that will obey and worship
until the Day of Resurrection, and He will give its reward to you.” He said, “O Gabriel, is this for me specifically? Or is it for me and my children generally?” Gabriel said, “It is for you, the faithful, and your children until the resurrection.” Thus the ablution for defilement was made mandatory in all the shariahs of the prophets from the era of Adam until the time of the Master of the World-upon all of them be God's blessings and peace! One of the imams even said, “The Trust that Adam lifted
up, concerning which God said, 'And man carried it' [33:72], was the trust of the ablution for defilement.” Then at the end of the verse He says, “Surely God is pardoning, forgiving.” God passes over sins, curtains the defects of those who apologize, and conceals the offenses of the sighers. The meaning of bringing these two names of pardon and forgiveness in this place is this: “Before I sent the commands and prohibitions I took away whatever you have done up until today, and I have
passed over you. My servant, no one's sin can overcome My solicitude. And who finds My bounty other than the one on whom the sun of solicitude shines? My servant, if you straighten your aim, I am there for you in the road. If you ask forgiveness from Me, I am aware of your heart's thoughts. I am the forgiver of your offenses and I want good for you. Wherever there is someone with ruined life and destitute days, I buy him. Wherever there is a poor man, wounded by offenses, helpless in
the hands of an adversary, I am his Patron! Wherever there is someone weeping in shame, his head bowed because of not having anyone, I am his proof. Wherever there is someone burnt because of having lost his heart, someone in pain from selflessness, I am the happiness of his spirit.” Be wherever you will in the land and you will be near My remembrance. 4.43 Jalal - Al-Jalalayn O you who believe, draw not near to prayer, that is, do not perform prayer, whilst you are inebriated, by a
drink: this was revealed concerning being drunk during the congregational prayer; until you know what you are saying, when you have sobered up; nor whilst you are defiled, as a result of [sexual] penetration or ejaculation (junuban, ‘defiled’, is in the accusative because it is a circumstantial qualifier, and may be used to refer to the singular or plural) — unless you are traversing, crossing, a way, a route, that is, [unless] you are travelling — until you have washed yourselves, in which case
you may perform prayer: a proviso is made for the traveller because a different stipulation applies to him, as will follow. It is said that the purpose [of this verse] is to prohibit the approach to places of prayer, that is, mosques, the exception being if one were merely passing through and not staying. But if you are sick, with an illness made worse by [contact with] water, or on a journey, that is, [or] travelling whilst you are [ritually] defiled or impure, or if any of you comes from the privy (al-
gha’it), a place designated for relieving nature, that is to say, [or if any of you] have defecated, or you have touched women (lamastum, a variant reading has lamastum: both mean lams, that is, ‘touching with the hand’, as stated by Ibn ‘Umar; this is also the opinion of al-Shafi‘i, and it extends to touching with other parts of the skin; according to Ibn ‘Abbas, however, it is [referring to] sexual intercourse); and you can find no water, with which to purify yourselves for prayer, having made the
effort to seek it out and search for it — the sick being exempt in this case — then resort to, seek, when the time [for the prayer] has commenced, wholesome soil, clean earth, strike it twice, and wipe your faces and your hands, with it, up to the elbows (the verb masaha, ‘to wipe’, may stand on its own with a direct object or take a particle [before the direct object, sc. masaha bi-]). God is ever Pardoning, Forgiving. 4.43 Kashani - Kashani O you who believe, with the faith of knowledge, for a
believer by his entified faith cannot be forgetful in his prayers, draw not near to prayer, that is, do not draw near to the state of presence communion with God when in your state you are, inebriated, by the sleep of forgetfulness or by the wines of desires and the love of this world, until you know what you are saying, in your communions and your hearts are not preoccupied with the distractions of this world and its insinuations lest you be distracted from Him, nor in a state where you are
distant from the Truth by the intensity of [your] inclination to the soul and the pursuit of its pleasures, lusts or shares or finding comfort in these, unless you are traversing a way, [unless] you are passing through as you wayfare along one of the paths in which you give it enjoyment [of these things] in the measure that is necessary or beneficial, such as when passing through the path of nourishment by means of food and drink in order to fulfil a need, to preserve your strength and to garb
yourselves against heat or cold, or to conceal your private parts, or to engage in sexual relations in order to sustain your lineage without being totally drawn to [any of] that simply on the basis of desire such that it is imprinted on you and cannot be removed or it becomes difficult [to do so], until you have washed yourselves, that is, [until] you have cleansed yourselves of that configuration resulting from your attraction to the lower aspect with the water of repentance and the asking of
forgiveness and [from] the springs of apology and absolution. But if you are sick, in heart, having lost its soundness because of the sicknesses that are the corrupt beliefs and the ruinous vile traits, or on a journey, in the wilderness of ignorance and perplexity in pursuit of the pleasures of the soul and abominable matter through covetousness; or if any of you comes from, having been ensconced in the soil of property and the acquisition of transient things, polluted by the configuration of the
object of his love and his inclinations, with that configuration deeply embedded in him; or you have touched women, [or] you have adhered to the soul and have embraced it and its [sources of] pleasure and lust; and you can find no water, [no] knowledge to guide you to ridding yourselves of it and to set you right by purging yourselves of it, then resort to wholesome soil, then orient yourselves towards the wholesome soil of your preparedness, seek it and then return to the original
preparedness of primordial nature, and wipe, with its light, your faces and your hands, that is, your existing essences and attributes, by alighting [at the stations along the journey] and effacing the configurations that attach you to these and cause you to dispose of them, for that soil effaces their vestiges and leaves them pure as they once were. God is ever Pardoning, of these dark configurations and the embedding of those veiling traits when you abandon them and refrain from them,
eliminating them totally so that your preparedness becomes pure and you are prepared for His encounter and the communion with Him, Forgiving, covering your attributes and your essences with His attributes and His essence. 4.43 Kathir - Ibn Al Kathir The Prohibition of Approaching Prayer When Drunk or Junub Allah forbade His believing servants from praying while drunk, for one does not know the meaning of what he is saying in that state, and He forbade them from attending the
Masjids wh1le sexually impure, except when one is just passing through the Masjid from one door to another. This Ayah was revealed before alcohol consumption was completely prohibited, as evident by the Hadith that we mentioned in Surat Al-Bagarah when we explamed Allah's statement )_uuAJI 5 )zsdl o \,L _,LLJ (They ask you about alcoholjc drink and gambling). In that Hadith, the Messenger of Allah recited this Ayah to "Umar, who said, "O Allah! Explain the ruling about Khamr (intoxicar
manner." When this Ayah 4:43 was revealed, the Prophet recited it to “Umar, who still said, "O Allah! Explain the ruling about Khamr (1ntox1cants) forusina wplam manner." After that, they would not drink alcohol close to the time of prayer. When Allah's statement, Dol ,&&LEJ 3guis 18 uJaiﬁdI JJ— o5 Hu3 9] Y J)IIS ul..a.AIIS )m.mJI‘ }ZSJI Lul I,.ml L‘,J,\JI L@JL; (O you who believe! alcoholic drinks, gambling, Al-Ansab, and Al-Azlam are an abomination of Shayatan's handiwork. So avoid that in order that y«
was revealed, “Umar said, "We abstain, we abstain." In another narration, when the Ayah in Surat An-Nisa' was revealed, usJ_g.m H I,f,lm 2l Is soliall lg3385 Y ISMIS ouI L@,l_, (O you who believe! Do not approach Salah while you are in a druken state until you know what you are saying,) at the time of prayer, the Messenger of Allah would have someone proclaim; "Let not any drunk approach the prayer." This 1s the wordmg collected by Abu Dawud. Causes of Its Revelation Ibn Abi Hatim 1
its revelation: Sa'd said, "Four Ayat were revealed concerning me. A man from the Ansar once made some food and invited some Muhajirin and Ansar men to it, and we ate and drank until we became intoxicated. We then boasted about our status." Then a man held a camel's bone and injured Sa'd's nose, which was scarred ever since. This occurred before Al-Khamr was prohibited, and Allah later revealed, s 5 S |3 5slll I}r 585 Y I}n.cl‘ L-),,\JI L@.,L, (O you who believe! Approach not AsSalat (the |
drunken state). Muslim recorded this Hadith, and the collectors of the Sunan recorded it, with the exceptlon of Ibn Ma]ah Another Reasgn Ibn Abi Hatim narrated that "Ali bin Abi Talib said, "Abdur-Rahman bin *Awf made some food to which he invited us and served some alcohol to drink. When we became intoxicated, and the time for prayer came, they asked someone to lead us in prayer. He recited "Say, "O disbelievers! I do not worship that which you worship, but we worship that which
you worship refer to the correct wording of the Surah: 109."" Allah then revealed, U}J}n.a [H I}al.e o5 518 2 Is ENEN] I3.. 585 Y |3.A.o|$ L,,AJI l@..L. (O you who believe! Do not approach Salah when you are 1n a drunken state until you know what you are saying). "' This is the narration collected by Ibn Abi Hatim and At-Tirmidhi, who said "Hasan Gharib Sahih." Allah's statement, usjs.m B ISAJ.v., {5 (until you know what you are saying) is the best description for when one is 1ntox1cated that is, when hed
is drunk, he makes obvious mistakes in the rec1tat1on and will not be able to be humble during the prayer. Imam Ahmad recorded that Anas said that the Messenger of Allah said, «Jotr s pl37 LI5 . axls &9 ).aizls wolins 585 88351 Guss 15> (I one feels sleepy while he is praying, let him sleep for a while so that he knows the meaning of what he is saying.) This was also recorded by Al-Bukhari and An-Nasa'i. In some of the narrations of this Hadith, the Messenger said, «amudl Suid Fasihg Sabds alzls» (.1
instead curses h1mself') Allah said, |3Lu.u‘u’ J..m sqle )JI [R23 3', (nor while Junub (sexually 1mpure) except while passing through, until you bathe (your entire body),) Ibn Abi Hatim recorded that Ibn *Abbas said that Allah's statement, ISLM 5> Jui s )..I.c )'I 2 V5 (nor while Junub (sexually impure), except while passing through, until you bathe (your entire body,) means, "Do not enter the Masjid when you are Junub, unless you are just passing by, in which case, you pass through without sitt
reported from *Abdullah bin Mas'ud, Anas, Abu ' Ubaydah, Sa'id bin Al-Musayyib, Abu Ad-Duha, "Ata', Mujahid, Masruq, Ibrahim An-Nakha'i, Zayd bin Aslam, Abu Malik, Amr bin Dinar, Al-Hakam bin *Utaybah, ‘Tkrimah, Al-Hasan Al-Basri, Yahya bin Sa'id Al-Ansari, Ibn Shihab and Qatadah. Ibn Jarir recorded that Yazid bin Abi Habib commented on Allah's statement, Juw s ule )II [hE3 Vs (nor while Junub (sexually impure), except while passmg through,) when some men from the Ansar, whose
literally opened into the Masjid, were sexually impure, and they did not have water, their only way to get water was to pass through the Masjid. So, Allah sent down, Ju s BII [Ri3 V35 (nor while Junub (sexually impure), except while passing through,)." What supports this statement by Yazid bin Abi Habib, may Allah have mercy upon him, is Al-Bukhari's report in his Sahih, that the Messenger of Allah said, « )SJ .,,,I 335 )'I uu.uJI w9 09_7 N Ism» (Close all the small doors in this Masjid, except
commanded at the end of his life, knowing that Abu Bakr will be the Khalifah after him, and that he would need to enter the Masjid on numerous occasions to manage the important affairs of the Muslims. Yet, the Messenger of Allah commanded that all the small doors that open into the Masjid be closed, except Abu Bakr's door. Some of the Sunan compilers recorded the Prophet saying that only "Ali's door should remain open, but this is an error, what is in the Sahih is what is correct. In his
Sahih, Muslim recorded that "A'ishah said, "The Messenger of Allah said to me, «mhzdl Oe & )AzJI iggl» (Bring me the garment from the Masjid.) I said, "I am having my period.' He said, «Jj »9 &l dimds §l» (Your period is not in your hand.) Muslim also collected a similar narration from Abu Hurayrah. This Hadith indicates that the woman is allowed to pass through the Masjid during menses or post-natal bleeding, and Allah knows best. Description of Tayammum Allah said, [ |.>.uua I 257
journey, or one of you comes from the Gha'it (toilet), or from Lamastum (touching) women, but you do not find water, then perform Tayammum with clean earth, rubb1ng your face and hands. Truly, Allah is Ever Oft-Pardoning, Oft-Forgiving.) As for the type of illness which would allow Tayammum, it is an illness that one fears would be aggravated by using water, which could be detrimental to a part of the body, or when doing so would prolong an illness. Some scholars said that any type of
illness warrants Tayammum, because of the general indications of the Ayah. As for travelling on a journey, it is known, regardless of its length. Allah then said, Jml.x“ 5 8855 351 £l “_.,I gor comes from the Gha'it). The Gha'it is, literally, the flat land, and this part of the Ayah refers to the minor 1mpur1ty Allah then said, £lad)l Aia $i (or you Lamastum women), which was recited Lamastum and Lamastum, referring to sexual intercourse. For instance, Allah said in another Ayah, 235 15 lataid &n
have touched them, and you have appointed unto them the dowry, then pay half of that) 2:237, and, L@.,s,u.v., 83c ¢ p@.ilj- }.SJ s ,:)ig_ha: ul JiB e E)ny’.iﬁ.uo Y gA_m}n.” ;.:&s; 15] l}.n.oli >l gL (O you who believe! When you marry believing women, and then divorce them before you have touched _them, no “Iddah (period of waiting) have you to count in respect of them) 33:49, Ibn Abi Hatim recorded that Ibn *Abbas said that Allah's statement, £ladl Afsus] 3I (or Lamastum women) refers to sexual intet
*Ubayd bin ‘Umayr, Sa'id bin Jubayr, Ash-Sha'bi, Qatadah and Mugqatil bin Hayyan said similarly. Allah said, Lu.la Tz ISAst £ Is3x al5 (but you do not find water,them perform Tayammum with clean earth,) In the Two Sahihs, it is recorded that “Imran bin Husayn said, LS; &8 el > JB sl Vg aliz U\ml..a oS alll Jow, Lol 1 JB «Spllud JS 5 aadi ,p_g.n“ gJ:a. [ stz s 36 b» :Jlas esill (8 Loy ol ¥jize Mo, i, p.lw_., ade alll Lo alll Jsw, 0l>» (Allah's Messenger saw a pegson sitting aws
people, are not you Muslim' He replied, “Yes, O Allah's Messenger! I am Junub and there is no water.' The Prophet said, ~Perform Tayammum with clean earth and that will be sufficient for you.') The linguistic meaning of Tayammum is to intend, as Arabs say, "May Allah Tayammamaka (dlrect at you) His care." "Clean earth' means dust. In his Sahih, Muslim recorded that Hudhayfah bin Al-Yaman said that the Messenger of Allah said, «slal 227 &I 15] 568l W lghisi &ds3s J3xdus L@.IS 93] I 1 NPT
given preference over people in three thmgs Our lines (in prayer) were arranged in rows to resemble the rows of the angels, all of the earth was made a Masjid for us, and its dust was made clean for us when there is no water.) The Messenger mentioned the favor of making dust a purifyer for us, and if there were any other substance to replace it for Tayammum, he would have mentioned it. Imam Ahmad and the collectors of Sunan, with the exception of Ibn Majah, recorded that Abu Dharr
said that the Messenger of Allah said, « 35 U3 uLe Ly a..ujl_?a 8325 I35 g2z S £la]l 2= 3 8 Ols . PL.uJI Joble 22l 3.221» (Clean earth is pure for the Muslim, even if he does not find water for ten years. When he finds water, let him use it for his skin, for this is better.) At-Tirmidhi said, "Hasan Sahlh" Allah's statement, PS.._\JIS PS.myy I 35 (rubbing your faces and hands (Tayammum)) indicates that Tayammum is a substitute for normal ablution, not that it involves cleaning the parts that norn
wipe the face and hands, as the consensus concurs. The face and hands are wiped with one strike on the sand in this case, as Imam Ahmad recorded that *Abdur-Rahman bin Abza said that a man came to *Umar and asked him, "I am Junub, but there is no water." *Umar said, "Then, do not pray." *Ammar said, "Do you not remember, O Leader of the Faithful! You and I were on a military expedition when we became Junub and did not find water. You did not pray, but I rolled myseglf in the
sand and then prayed When we went back to the Prophet, we mentioned to him what had happened He said to me, S <<.J.mSJ 5 af]» (This would have been sufficient for you), and the Prophet stroked his hand on the earth once, blew into it and wiped his face and hands." The Muslim Ummabh, rather than all other nations, was favored with the allowance of Tayammum. In the Two Sahihs, it is recorded that Jabir bin *Abdullah said that the Messenger of Allah said, «&Y&JI &5 J)I NI Oe J35 s,
asle L).;L.JI UJI Eisls 1a03d uJI Ity :,JJI o8 FAFA] uda.cl, PN py NS s ,,&‘II;JI o ul?ls ESCIAVT 3398l 83228 :laa) 99 <<J.aa.ul$>> (I have been given five things which were not given to any (Prophet) before me: Allah made me victorious with fright that covers a month's distance. The earth has been made for me (and for my followers) a place for praylng and an object to perform pur1f1cat10n with. Therefore let my followers pray wherever the time of a prayer is due - and in another narration - he wi
been made lawful for me and it was not made so for anyone else before me. I have been given the right of intercession (on the Day_of Resurrection.) Every Prophet used to be sent to his nation exclusively, but I have been sent to all mankind.) We also mentioned the Hadith of Hudhayfah that Muslim recorded; «slall 25 8 13] W5egle eSS j)ll W edsss a5Vl Lssma{ WBoats &ls3 ML u.;LJI Iz %é» (We were preferred with three things over people. Our lines (in prayer) were arranged in v
earth was made a Masjid for us, and its dust was made clean for us when there is no water.) Allah said in this Ayah, 1 ) sht 1342 o5 alll ul }.S:,\Jls PS@,:,, Iwb (rubbing your faces and hands. Truly, Allah is Ever Oft-Pardoning, Oft-Forgiving.) meaning, a part of His pardoning and forgiving is that He allows you to use Tayammum and to pray after using it when there is no water, to make th1ngs easy for you. This Ayah sanctifies the position of the prayer, it being too sacred than to be performed ir
of drunkenness, until one becomes aware of what he is saying, or sexually impure, until he bathes (Ghusl), or after answering the call of nature, until he performs ablution. There are exceptions when one is ill or when there is no water. In this case, Allah allows us to use Tayammum, out of His mercy and kindness for His servants, and to facilitate them, all praise is due to Allah. The Reason behind allowing Tayammum Al-Bukhari recorded that *A'ishah said, "We set out with Allah's
Messenger on one of his journeys until we reached Al-Bayda' or Dhat-ul-Jaysh, where a necklace of mine was broken (and lost). Allah's Messenger stayed there to search for it, and so did the people along with him. There was no water source or any water with them at that place, so the people went to Abu Bakr As-Siddiq and said, ‘Don't you see what *A'ishah has done! She has made Allah's Messenger and the people stay where there is no source of water and they have no water with them.'
Abu Bakr came while Allah's Messenger was sleeping with his head on my thigh. He said to me, 'You have detained Allah's Messenger and the people where there is no source of water and they have no water with them.' So he admonished me and said what Allah wished him to say and hit me on my flank with his hand. Nothing prevented me from moving (because of pain) but the position of Allah's Messenger on my thigh. Allah's Messenger got up when dawn broke and there was no water.
So Allah revealed the verses of Tayammum, and they all performed Tayammum. Usayd bin Hudayr said, “O the family of Abu Bakr! This is not the first blessing of yours.' Then the camel on which I was riding was moved from its place and the necklace was found beneath it." Al-Bukhari and Muslim recorded this Hadith. 4.43 Maududi - Sayyid Abul Ala Maududi - Tafthim al-Qur'an This is the second Commandment about drinking. The first Commandment (Al-Baqgarah: 219) was that drinking is
an evil thing and Allah does not approve of it. Accordingly some of the Muslims began to refrain from it from that time. The majority of them, however, did not give it up and often offered the Prayer in a state of intoxication and made blunders in their recitations. Probably, this second Commandment came in the beginning of A.H. 4 and prohibited the offering of the Prayer while one was drunk. As a result they changed the timings of their drinking so as not to clash with the timings of the
Prayers. Some time after this, the Commandment about total prohibition as contained in Al-Ma'idah: 90-91 was sent down. Incidentally, the word sukr (state of intoxication) as used in the Text also implies that this Commandment prohibits not only drinkig but every kind of intoxicant. Moreover, though every intoxicating thing is in itself unlawful, the offence of intoxication is doubled and becomes more heinous, when the Prayer is offered in such a state. For the same reason, the Holy Prophet
has instructed that when one feels sleepy, and doses again and again during the Prayer, one should give up his Prayer and go to sleep. Some people from this verse argue that the Prayer of the one who does not know the meaning of its Arabic Text, is no Prayer at all. But apart from the fact that it is an unnecessary hardship, the Arabic words of the Qur'an do not support this version. The Qur'an does not say, "unless you understand its meaning" or "unless you understand what you are
saying" but it says "unless you know what you are saying". That is, one should be in his senses to know what he is uttering with his tongue lest he should recite, say, a poem, instead of the text of the Prayer. The Arabic word janabat literally means being far off and stranger, and the word ajnabi (stranger) is derived from the same root. As an Islamic term it refers to that state of uncleanliness and impurity that is caused by the emission of seed by sexual intercourse or in sleep because this
makes a person stranger to cleanliness. A section of the jurists and commentators,such as 'Abdullah bin Mas'ud, Anas bin Malik, Hasan Basri and Ibrahim Nakha'i and others deduce from the words, "when passing on the way," that one should not enter a mosque in a state of "uncleanliness" except when one has to pass through it for some urgent piece of business. Another section of them, such as Hadrat 'Ali, Ibn 'Abbas, Said bin Jubair and some others conclude from this that if one becomes
"unclean" when on a journey, one may cleanse oneself by wiping one's face and hands with pure dust, if water is not available. As regards entering a mosque in such a state of "uncleanliness", the latter section is of the opinion that one may sit in the mosque after performing his ablutions ( wudu). But there is almost a consensus of opinion that if one becomes "unclean" on a journey and water is not available for a bath, one may cleanse oneself with pure dust and offer the Prayer. However,
the former section derives this opinion from the Traditions and the latter bases this concession on this part of verse 43. There is a difference of opinion as to implication of "if you have touched women." Hadrat 'Ali, Ibn 'Abbas, Abu Mesa Ash'ari, Ubaiyy Ibn Ka'b, Said bin Jubair, Hasan Basri and several other jurists are of the opinion that here "have touched" means "have had sexual intercourse". Imam Abu Hanifah and those of his way of thinking and Imam Sufyan Thauri have adopted the
same interpretation. On the contrary, Hadrat “Abdullah bin Mas'ud and 'Abdullah bin 'Umar and (according to some traditions) Hadrat ‘' Umar also are of the opinion that the word "touched" actually means "touching with the hand" and Imam Shafi'i has adopted this version. Some jurists, such as Imam Malik, have adopted a middle course and expressed the opinion that if the touch between a man and a woman is of sexual nature, they shall have to make fresh ablutions for the Prayer but if.
their bodies touch each others without any feeling of sensuality, there is nothing wrong in this. If one has to perform ablutions or take a bath before offering one's Salat and water is not available, one is allowed to resort to tayammum; or, if one is sick and there is a danger that the disease would worsen if one performs ablutions or takes a bath, one is allowed to resort to tayammum even if water is available. Literally tayammum means "to turn to"; that is, one should turn to pure dust when
water is not available, or if its use is harmful. There is a difference of opinion concerning the method of performing tayammum. The majority of the jurists, such as Imam Abu Hanifah, Imam Shafi'i and Imam Malik, prescribe that one should strike one's hands on pure dust and wipe one's face with them; then one should again strike one's hands and wipe one's hands up to the elbows with them. This method has been prescribed by some Companions of the Holy Prophet and their followers
such as Hadrat "Ali, "Abdullah bin *Umar, Hasan Basri, Sha'bi and Salim bin *Abdullah and others. But some jurists such as "Ata', Mak-hul, Auza'i and Ahmad bin Hanbal consider it enough to strike one's hands only once on pure dust and wipe the face and the hands up to the wrists and not up to the elbows. The Ahl-i-Hadith, in general, follow this method. For the performance of tayammum, it is not essential only to strike one's hands on pure earth: any dusty thing or dry piece of earth
suffices for this purpose. Some people object to this method of cleansing; they say, "How can one be cleansed by striking one's hands on dust and wiping the face and hands up to the elbows with these? Let them look upon this method from the psychological point of view. Tayammum helps keep alive the feelings of cleansing oneself and of the sanctity of the Prayer, even if one is not able to use water for a long time. Thus, a Muslim will always keep in view the rules of purity and cleanliness
prescribed by the Islamic Code and will scrupulously be mindful of his state of cleanliness and purity for the observance of the Prayer. 4.43 Qushairi - Al-Qushairi O you who believe draw not near to prayer whilst you are inebriated until you know what you are saying nor whilst you are defiled unless you are traversing a way until you have washed yourselves. But if you are sick or on a journey or if any of you comes from the privy or you have touched women; and you can find no water
wholesome soil and wipe your faces and your hands. God is ever Pardoning Forgiving. The prohibition against drinks which cause intoxication is not [a prohibition] against prayer. Rather it is to say that you should not come to prayer when you are inebriated so you should avoid drinking that which will intoxicate you. Moreover when you come to prayer in that condition the prayer will not be accepted from you. Intoxication is the loss of mental functioning and awareness and with [this loss]
intimate conversation with the Real is not appropriate. The one who is praying speaks intimately with his Lord so by way of allusion anything which causes the heart to be unmindful of God is included in this and thereby becomes part of this category. Intoxication is of several types: there is intoxication from wine and intoxication from heedlessness because of a preoccupying love for the present world. The most difficult intoxication is your intoxication with your lower self and it is that which
throws you into a state of separation from Him. If someone is intoxicated from wine the end of his affair is burning hurqa if he is not forgiven. If someone is intoxicated with himself his state is separation furqga in the present moment from reality. As for the [praiseworthy form of] intoxication which the folk allude to its possessor has a time in which he is protected from it so that he may pray with ease. Then when he finishes the prayer [the intoxication] overwhelms him and seizes him [again].
[The intoxication of] those who are not protected in the precepts of the law is [an intoxication] mixed with worldly concern. Nor whilst you are defiled unless you are traversing a way: He gives permission to those who are compelled to take liberties when crossing through the place of prayer in the state of ritual impurity but if one deviates more than is necessary then one deserves reproof for there is no excuse. This is similar to exceptions granted regarding the time in which obligations are
to be performed-the [usual] requirement is lifted for those who are in need of that. By His grace He ailxuw made the ablution with clean sand or earth a substitute for water when there is a lack of it. Similarly the descent to the plains of separation after reaching the summit of gathering-to the extent that this occurs from weakness-is a substitute for the people of realities ahl al-haqaliq. Clean earth as a substitute for water is generally easier to find and use. But whoever has drawn closer will fii
the demands made of him more difficult. In the outward sense [of the verse] we are commanded to make use of earth and in the inward sense [we are commanded] to experience the humility of the [earthly] body and the inevitability of its withering. He reduced the dry ablution to a minimum sparing the head and feet from the earth for surely the glory in the believer-and His Protector in the majesty that is His due-is better than the ignominy of his bankrupt state. The bankruptcy of man's
works requires his being humble tadhallul while his knowledge of the majesty of his Chief leads to his being glorified and adorned tajammul. 4.43 Wahidi - Asbab Al-Nuzul by Al-Wahidi (O ye who believe! Draw not near unto prayer when ye are drunken...) [4:43]. This was revealed about some people who were Companions of the Messenger of Allah, Allah bless him and give him peace. They were in the habit of drinking wine and then going to pray while still drunk. Because of this they did
not know how many units of prayer they performed or what they said in their prayers. Abu Bakr al-Asfahani informed us> Abu’l-Shaykh al-Hafiz> Abu Yahya> Sahl Ibn ‘Uthman> Abu ‘Abd al-Rahman al-Afrigi> ‘Ata’> Abu ‘Abd al-Rahman who said: “One day, ‘Abd al-Rahman ibn ‘Awf prepared food and invited some Companions of the Prophet, Allah bless him and give him peace. They ate and drank and when the time for the Maghrib prayer was due they stood up to pray. One of them
stepped forward to lead the prayer. He recited (Say: O disbelievers...) [Surah 109] but did not recite correctly, and so Allah, exalted is He, revealed (O ye who believe! Draw not near unto prayer when ye are drunken, till ye know that which ye utter...)”. (...and if ye find not water, then go to high clean soil...) [4:43]. Abu ‘Abd Allah ibn Abi Ishaq informed us> Abu ‘Amr ibn Matar> Ibrahim ibn ‘Ali al-Dhuhli> Yahya ibn Yahya> Malik ibn Anas> ‘Abd al-Rahman ibn al-Qasim> his father>
‘A’ishah who said: “We travelled with the Messenger of Allah, Allah bless him and give him peace, in one of his travels and when we reached al-Bayda’ or Dhat al-Jaysh I dropped my necklace and so the Messenger of Allah, Allah bless him and give peace, set camp to look for it and people camped with him too, except that that area did not have water and they did not carry water with them either. So people went to Abu Bakr and said: ‘Did you see what ‘A’ishah has done? She made the
Messenger of Allah, Allah bless him and give him peace, camp along with people when they have no water with them and this area does not have any water?’ And so Abu Bakr came. He found the Messenger of Allah, Allah bless him and give him peace, sleeping with his head on my thigh. He said: ‘You have held back the Messenger of Allah and people with him when this area has no water and people have no water with them either’. Abu Bakr kept rebuking me, saying whatever Allah willed
him to say all while poking me with his hand in my waist. The only thing that prevented me from moving was the head of the Messenger of Allah, Allah bless him and give him peace, on my thigh. The Messenger of Allah, Allah bless him and give him peace, slept until dawn and when he woke up, he had no water. Allah, exalted is He, then revealed the verse on dry ablution (Tayammum). Usayd ibn Huday, who was one of the leaders, said then: ‘This is not your first blessing, O household of
Abu Bakr’. When the camel which I was riding was made to rise, we found my necklace beneath it”. This was narrated by al-Bukhari from Isma‘il ibn Abi Uways and also by Muslim from Yahya ibn Yahya, and both Ibn Abi Uways and Ibn Yahya related it from Malik. Abu Muhammad al-Farisi informed us> Muhammad ibn ‘Abd Allah ibn al-Fadl> Ahmad ibn Muhammad ibn al-Hasan al-Hafiz> Muhammad ibn Yahya> Ya‘qub ibn Ibrahim ibn Sa‘d> his father> Abu Salih> Ibn Shihab> ‘Ubayd
Allah ibn ‘Abd Allah ibn ‘Utbah> Ibn ‘Abbas> ‘Ammar ibn Yasir who said: “The Messenger of Allah, Allah bless him and give him peace, camped once in Dhat al-Jaysh. He had with him then ‘A’ishah his wife who dropped a necklace made of gems from Dhafar and so he held back people to look for it and they remained there until dawn. Because people did not have water with them, Abu Bakr got very angry with her. Then Allah, exalted is He, revealed to his Messenger, Allah bless him and
give him peace, the story of purifying oneself with clean soil. The Muslims got up, struck the soil with their hands and then lifted them up without retaining any soil on them and wiped their faces and hands up to the shoulders as well as the palms of their hands up to the armpits”. Said al-Zuhri: “We heard that Abu Bakr then said to ‘A’ishah: ‘By Allah, I know that you are blessed’ ”. The Prohibition of Approaching Prayer When Drunk or Junub Allah forbade His believing servants from
praying while drunk, for one does not know the meaning of what he is saying in that state, and He forbade them from attending the Masjids Whlle sexually impure, except when one is just passing through the Masjid from one door to another.This Ayah was revealed before alcohol consumption was completely prohibited, as evident by the Hadith that we mentioned in Surat Al-Bagarah when we explained Allah's statement, )Mm.JI )nzjl & ,.1,&: ( They ask you about alcoholic drink and gamblir
the Messenger of Allah recited this Ayah to *Umar, who said, "O Allah! Explain the ruling about Khamr ( intoxicants ) for us in a plain manner." When this Ayah 4:43 was revealed, the Prophet recited it to *Umar, who still said, "O Allah! Explain the ruling about Khamr ( intoxicants ) for us in a plain manner. After that, they would not drink alcohol close to the time of prayer.When Allah's statement, os5la5 a80a) 852316 uJa.uALJ JAE 33 a3, V5 Sl )WAJI— 5:;5JI La) |_9m| ouI L (O you whe
abommamon of Shayatan's handiwork.So avoid that in order that you may be successful. ) 5:90, until, us@lﬁ al Jgé ( So, will you not then abstain ) 5:91 was revealed, ' Umar said, "We abstain, we abstain." In another narration, when the Ayah in Surat An-Nisa' was revealed, U}J}ru H |_9.$.lx.: s 538 3 IB soliall I,., 585 Y I,.wls L,.,_xJI Le.,L, ( O you who believe! Do not approach Salah while you are in a druken state until you know what you are saying, ) at the time of prayer, the Messenger of Allah woul
prayer." This is the wording collected by Abu Dawud. Causes of Its Revelation Ibn Abi Hatim has recorded some reports about the incident of its revelation: Sa"d said, "Four Ayat were revealed concerning me.A man from the Ansar once made some food and invited some Muhajirin and Ansar men to it, and we ate and drank until we became intoxicated.We then boasted about our status." Then a man held a camel's bone and injured Sa'd's nose, which was scarred ever since.This occurred
before Al-Khamr was prohibited, and Allah later revealed, S aiils 85l%ll Iy 585 Y les Q..)JI I.@,L. ( O you who believe! Approach not AsSalat (the prayer ) when you are in a drunken state).Muslim recorded this Hadith, and the collectors of the Sunan recorded 1t with the exceptmn of Ibn Majah.Another Reason Ibn Abi Hatim narrated that “Ali bin Abi Talib said, "Abdur-Rahman bin *Awf made some food to which he invited us and served some alcohol to drink.When we became intoxicated, and 1

asked someone to lead us in prayer.He recited "“Say, "O disbelievers! I do not worship that which you worship, but we worship that which you worship refer to the correct wording of the Surah: 109."" Allah then revealed, U,J,_m B |,;.11: SIS B I5 ENEA] Iy 585 Y |3.La|¢ o3l @l (O you who believe! Do not approach Salah when you are in 2 drunken state unt1l you know what you are saying )." This is the narration collected by Ibn Abi Hatim and At-Tirmidhi, who said "Hasan Gharib Sahih." Allah
saying ) is the best description for when one is intoxicated, that is, when he does not know the meamng of what he is saying.When a person is drunk, he makes obvious mistakes in the recitation and will not be able to be humble during the prayer.Imam Ahmad recorded that Anas said that the Messenger of Allah said, «Joki B alss Lis L8552 )..a:ﬂs ol b3 ,.J 351 ouss I3]» (If one feels sleepy while he is apraymg let him sleep for a while so that he knows the meaning of what he is saying. ) This w
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Bukhari and An-Nasa'i.In some of the narrations of this Hadith, the Messenger said, «aui; Euiuid asibg b3y alz » (...For he might want to ask for forgiveness, but instead curses himself! ) Allah said, |9.Lw.u.: > Juw s ulE y[ (W3 V5 ( nor while ]unub (sexually impure ), except while passing through, until you bathe ( your entire body ),) Ibn Abi Hatim recorded that Ibn *Abbas said that Allah's statement, I}L..J.:J 5 Juio s 48 Y] [k23 Vs ( nor while Junub (sexually impure ), except while passing throt
Masjid when you are Junub, unless you are just passing by, in which case, you pass through without sitting down." Ibn Abi Hatim said that similar is reported from *Abdullah bin Mas ud, Anas, Abu ‘Ubaydah, Sa“id bin Al-Musayyib, Abu Ad-Duha, ‘Ata', Mujahid, Masruq, Ibrahim An-Nakha'i, Zayd bin Aslam, Abu Malik, *Amr bin Dinar, Al- Hakam bin ‘Utaybah, ‘Ikrimah, Al-Hasan Al-Basri, Yahya bin Sa'id Al-Ansari, Ibn Shihab and Qatadah.Ibn Jarir recorded that Yazid bin Abi Habib
commented on Allah's statement, Jui s 3!1 L3 Y5 ( nor while Junub (sexually i impure ), except while passing through,) when some men from the Ansar, whose doors literally opened into the Masjid, were sexually impure, and they did not have water, their only way to get water was to pass through the Masjid.So, Allah sent down, Jui s & 3'1 [ V5 ( nor while Junub (sexually impure ), except while passing through,)." What supports this statement by Yazid bin Abi Habib, may Allah have merc
report in his Sahih, that the Messenger of Allah said, « )L UuI YI m&all o9 585 I I5 » ( Close all the small doors in this Masjid, except that of Abu Bakr. ) This is what the Prophet commanded at the end of his life, knowing that Abu Bakr will be the Khalifah after him, and that he would need to enter the MaSJ1d on numerous occasions to manage the important affairs of the Muslims.Yet, the Messenger of Allah commanded that all the small doors that open into the Masjid be closed, exce
the Sunan compilers recorded the Prophet saying that only "Ali's door should remain open, but this is an error, what is in the Sahih is what is correct In his Sahih, Musl1m recorded that "A'ishah sa1d "The Messenger of Allah said to me, <<,\.=.fu.8]| Do 8 )Z:JI igdsb» ( Bring me the garment from the Masjid. ) I said, "I am having my period.' He said, «Jx; (3 & dimis §» ( Your period is not in your hand. ) Muslim also collected a similar narration from Abu Hurayrah.This Hadith indicates that the
through the Masjid during menses or post-natal bleeding, and Allah knows best. Description of Tayammum Allah said, b Tauso I 23155 i6 I, 5 al5 ladll Alhua ,I JanJI A CA I 3 ,I i e ,I b5 piS 3 |5 (and if you are ill, or on a journey, or one of you comes from the Gha'it (toilet ), or from Lamastum ( touching ) women, b,ut you do not find water, then perform Tayammum with clean earth, rubbing your face and hands.Truly, Allah is Ever Oft-Pardoning, Oft-Forgiving.) As for the type of il
be aggravated by using water, which could be detrimental to a part of the body, or when doing so would prolong an illness.Some scholars said that any type of illness warrants Tayammum, because of the general indications of the Ayah.As for travelling on a journey, it is known, regardless of its length.Allah then said, JaJLwJI 5 ASis 3 35] €5 ,I (or comes from the Gha'it ) The Gha'it is, literally, the flat land, and this part of the Ayah refers to the minor impurity.Allah then said, sladl atsusd 81 (or you
was recited Lamastum and Lamastum, referring to sexual intercourse.For instance, Allah said in another Ayah, ai% )s b la%aid dmyyd & &) 3% 55 385 Haoiuar ol JiB e Sn}a.’.ﬁﬂc ol5 (And if you divorce them before you have touched them, and you have appointed unto them the dowry, then pay half of that ) 2:237, and, l@.v,.\.uu 83 oo u@ﬂi ,-.’SJ 3 &3 Siss ul JiB e [)m,}.i:ﬂo o5 wagjdl 28585 13] I,mlr- ,_)»JI l@..L. (O you who believe! When you marry believing women, and then divorce them before you have to
said that Allah's statement, slad)l ALsus] 3I ( or Lamastum women ) refers to sexual intercourse.It was reported that " Ali, Ubayy bin Ka'b, Mujahid, Tawus, Al-Hasan, ~Ubayd bin *Umayr, Sa'id bin Jubayr, Ash-Shabi, Qatadah and Mugatil bin Hayyan said similarly.Allah said, Wb Tase I 2555 i |3.)..7u 25 ( but you do not find water,them perform Tayammum with clean earth, ) In the Two Sahihs, it is recorded that *Imran bin Husayn said, .L.nS, 6 sl Lle» 1 J .sLo 31_9 ol ._,wLoI oSdg alll Jouw, L
saw a person sitting away from the people and not praying with them.He asked him, " O so-and-so! What prevented you from offering the prayer with the > people, are not you Muslim' He replied, “Yes, O Allah's Messenger' I am Junub and there is no water.' The Prophet said, *Perform Tayammum with clean earth and that will be sufficient for you.' ) The linguistic meaning of Tayammum is to intend, as Arabs say, "May Allah Tayammamaka ( direct at you ) His care." "Clean earth' means
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dust.In his Sahih, Muslim recorded that Hudhayfah bin Al-Yaman said that the Messenger of Allah said, «slall 25 3 13] 5egle W gy &dsds Jixius Lels So I W &35 aSMall (99aiaS behis a3 1ML ,_,.;LJI Iz ESé» (We were given preference over people in three things. Our lines (in prayer ) were arranged in rows to resemble the rows of the angels, all of the earth was made a Masjid for us, and its dust was made clean for us when there is no water.) The Messenger mentioned the favor of makm

to replace it for Tayammum, he would have mentioned it.Imam Ahmad and the collectors of Sunan, with the exception of Ibn Majah, recorded that Abu Dharr said that the Messenger of Allah said, « SVENCIE u!3 (&5 3 wﬂs 33535 I35 . TRz ShE £l 22 aJ ols MI Sodb CJJaJI 3uall» ( Clean earth is pure for the Muslim, even if he does not find water for ten years.When he finds water, let him use it for his skin, for this is better. ) At-Tirmidhi said, "Hasan Sah1h" Allah's statement, }.S:,\Jlg pS.h I}m
Tayammum is a substitute for normal ablution, not that it involves cleaning the parts that normal ablution does.Therefore, it is sufficient in Tayammum to just wipe the face and hands, as the consensus concurs.The face and hands are wiped with one strike on the sand in this case, as Imam Ahmad recorded that *Abdur-Rahman bin Abza said that a man came to “Umar and asked him, "I am Junub, but there is no water." *Umar said, "Then, do not pray." *Ammar said, "Do you not remember (0]
Leader of the Faithful! You and I were on a military expedition when we became Junub and did not find water.You did not pray, but I rolled myself in the sand and then prayed When we went back to the Prophet, we mentioned to him what had happened He said to me, S «.szuSJ L§ Laf]» ( This would have been sufficient for you ), and the Prophet stroked his hand on the earth once, blew into it and wiped his face and hands." The Muslim Ummah, rather than all other nations, was favored with th
allowance of Tayammum.In the Two Sahihs, it is recorded that Jabir bin *Abdullah said that the Messenger of Allah said, «a3le Lyul.u” ol &isls 10088 oll & ; &1 o5 Laz il Zulatls (L5 25y NS .,&‘Liill o ul?i_g B3xiuzs 8 o4b 33825> tlaal (99 «Jails NI mSJaI widl 8o J25 BB 15 [.)JLuLa uaJyI o) &la3s 4 8uus GBIl & 3ai 1l 35 1 5¢las; 8J Luds culatl» (1 have been given five things which were not given to any (Prophet ) before me: Allah made me victorious with fright that covers a month
let my followers pray wherever the time of a prayer is due - and in another narration - he will have his means of purity and his Masjid.The spoils of war have been made lawful for me and it was not made so for anyone else before me.I have been given the right of intercession ( on the Day of Resurrection. ) Every Prophet used to be sent to his nation exclusively, but I have been sent to all mankind.) We also mentioned the Hadith of Hudhayfah that Muslim recorded; «lgi 35 (/5285 3o ] RAPET
slal Pty &J 15] 155¢lb» ( We were preferred with three things over people.Our lines (in prayer ) were arranged in rows to resemble the rows of the angels, all of the earth was made a Masjid for us, and its dust was made clean for us when there is no water.) Allah said in this Ayah, I Jyess I,ﬁj— o8 alll ul :,SJ.\JI, PS.my,; [ 9238 ( rubbing your faces and hands.Truly, Allah is Ever Oft-Pardoning, Oft-Forgiving. ) meaning, a part of His pardoning and forgiving is that He allows you to use Tayammum and tc
make thlngs easy for you.This Ayah sanctifies the position of the prayer, it being too sacred than to be performed in a defecient manner, like in a state of drunkenness, until one becomes aware of what he is saying, or sexually impure, until he bathes ( Ghusl ), or after answering the call of nature, until he performs ablution.There are exceptions when one is ill or when there is no water.In this case, Allah allows us to use Tayammum, out of His mercy and kindness for His servants, and to
facilitate them, all praise is due to Allah. The Reason behind allowing Tayammum Al-Bukhari recorded that "A'ishah said, "We set out with Allah's Messenger on one of his journeys until we reached Al-Bayda' or Dhat-ul-Jaysh, where a necklace of mine was broken ( and lost ).Allah's Messenger stayed there to search for it, and so did the people along with him.There was no water source or any water with them at that place, so the people went to Abu Bakr As-Siddiq and said, "Don't you see
what “A'ishah has done! She has made Allah's Messenger and the people stay where there is no source of water and they have no water with them.' Abu Bakr came while Allah's Messenger was sleeping with his head on my thigh.He said to me, *You have detained Allah's Messenger and the people where there is no source of water and they have no water with them.' So he admonished me and said what Allah wished him to say and hit me on my flank with his hand.Nothing prevented me

from moving ( because of pain ) but the position of Allah's Messenger on my thigh.Allah's Messenger got up when dawn broke and there was no water.So Allah revealed the verses of Tayammum, and they all performed Tayammum.Usayd bin Hudayr said, “O the family of Abu Bakr! This is not the first blessing of yours.' Then the camel on which I was riding was moved from its place and the necklace was found beneath it." Al-Bukhari and Muslim recorded this Hadith.



